The Message of the Ram: Fternal Connection
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The Torah tells us: ox~ana Mmoo mm ndx — “This
is the story of heaven and earth when they were created.” The
Sages say that the word oxnana suggests the reading onaa “n”a

— “With [the letter] n He [God] created them.”* This world
was patterned according to the spiritual reality expressed by
the letter n, a reality tersely described by the Sages in the
heading of this section.

The letter n, in the script used for writing sacred texts, is
formed by combining two other letters, 1 and », with the »
turned upside down and placed inside the . These two letters

9 .

n is a combination of 7 and », representing the idea of
spirituality (*) entering into physicality (7). The purpose of
creation is to imbue the material world with the sanctity of
the Divine. To fulfil this purpose, the Torah — the blueprint
for a spiritual life — was specifically given to human beings,
who were created to live in a material world, and not to
angels.” It was given to inhabitants of a three-dimensional
physical world, possessed of animalistic instincts and drives,
and it commanded them to use their free choic
in spite of their physical limitations, a sense of closeness to

by their shapes represent the respective realities of physical-
ity and spirituality. A » symbolizes the idea of a point, a thing
which has neither length nor breadth, which exists only as
an idea in the mind. Spirituality, too, has no physical dimen-
sions, and cannot be perceived by the se It can only be
apprehended by the mind. Therefore its best representation isa
geometric point, or a letter v, which consists essentially of a
point of ink. The letter v, on the other hand, consists of two
spreading perpendicular lines, symbolizing the axes of a

geometric plane, length and breadth. Thus 7 represents the

reality of the physical world.

fl
The wide, unobstructed opening of the n is meant to
show how easy it is for man to leave his world. The world is
like a portico of three walls with the fourth side wide open
for all to leave by. Most significantly, in this case the exit is at
the bottom; man need only give in to his natural gravity and
he will be drawn down and out. )
@ V) Sasfl - v 13
JMIYINT 1PIY 2 DIDITY Mawnn awn BTR TN OX J00KOEn 03T
NTR TRATAR YT Y 917 87 — DOORK DMy DWTR 13 v
I 12T PIT 1AP MAPY AT3 — TR N oMy A5RY I oXY L0120
IR NPy mawnm aba abym aTh 0Thin owad DYnwy Dwyn
J7° 5y 930 KY We11 1P Yar ANR oy masm meynb BTAR DR 1Ny
o Ywyn ST N3 T .DI032 ATIAYN W9Y3 KD 199 YaK KYD WM
SN2 51T IO X7 AwYna YT ar o

FE e ¢ -\ﬁ'l\ 3 < Iak »MH‘
Iy ®°0 0 LanEy? amReEs 735 ,an007 R mawnn

awan L awn 53 (R

the Divine. Because the purpose of ¢reation was that there

be a world where the spirj ’ i e

material 7, the world was “created with a n.”

le Thesignificance of n extends further, to every detail of its
shape. The Sages explain that the wide opening at its bottom
teaches a lesson about sin. Although the world was in fact
created to be used to worship God, man has the free choice
to disregard this purpose and, instead, to use it to worship
himself  (i.e., to sin) by fulfilling his appetites wantonly and
satisfying his lust for glory. However, when man lives so, he
fills himself with spiritual impurities which make contact
with God impossible for him.® If the world of n'is a world of
contact with the spiritual, then illicit use of the world drives
man out of it. -
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22. ;3% 13 — An Altar of stones. When the Temple would
be built in Jerusalem, an Altar of stones would be erected to
replace the earth-filled wooden one. Those stones may not
be cut with iron tools, for iron, as the raw material of the
sword. shortens life, while the Altar, by offering people the
opportunity of repentance and atonement, lengthens it

(Rashi). The Hebrew word for sword is 2717 [chereu |, from the
word churban, or destruction, because swords bring destruc-
tion to the world. Such a tool has no place in the Tabernacle

(Ramban).
\5 T An{-? Tewiish T 2s - . k"f}mf NS
. The Talmud tells us that uniqueness
and “oneness” come from the same source. People’s true
uniqueness is not in their physical appearance or endowment.

Each person’s uni comes from God blessing each with
a soul that has i tentials and abilities. Each soul can
accomplish only its unique task. As a result, there are unique
contributions that need to be made to the world, and these can
be made only by each individual. Were we unique only in our
hysical endowments, then we would have conflicts between

- our respective physical desires. Peace comes from the inherent
unity of the spiritual end ings. Our
souls do not have the physical limitations that our bodies have,

. ; ; : g8 £ ; Godly

source and are not subject to physical limitation, they can all

be unified. E

King Solomon said that people’s pursuit of their physical
desires inherently creates separations between people.* Since
the physical world is limited and fragmented, striving after
material things sometimes allows for agreement between peo-
Ple and at other times creates conflict.

3 Ackzoal- She Cunad,

13. *nypy ") — Though | have aged. Her actual words in
verse 12 were 1g] 1K), my husband is old, but for the sake of
peace between husband and wife, Scripture [i.e., God] now
changed the uncomplimentary reference from her husband
to herself (Rashi).
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No matter what David experienced — good or bad, bitter or sweet,
he never ceased praising and thanking God. What
his mysterious ability to rise above every

failure or fortune —
was the secret of
circumstance?

235

- Yonasan Eibeschutz, 2 man who was himself no stranger to
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14 External peace can be seen as a barometer of our internal

spirituality. To have peace with each other, we therefore need
to develop peace within ourselves, When we request peace, we
ask God to unify our physical and spiritual selves. We don‘t
want to have separate identities, being in a spiritual mode at
certain times and in a physical mode at others. Someone who
is at peace with himself integrates his physical and spiri
drives. The Hebrew word for *‘peace” (shalom) derives from the
word meaning “ lete.” We have true peace when we unify
our physical and spiritual sides. =

Whenwesaythattheonlyblessmgcodgivesisthatof
peace, we mean that the most essential blessing He can grant
is for our physical and spiritual selves to be in ted with
each other. Our physical and spiritual parts should not be at
war with each other. We cannot find peace when we attend
only to our physical uniquenesses and then try to gratify our
physical drives. This makes us similar to everyone else in the
world. But when we are able to harness our physical drives to
serve our spiritual uniquenes: ] we fruly feel at peace,
and every moment of life is fulfilling. This situation is truly the

atest blessing anyone can have.

God is One*and is not fragmented. The more we emulate
God, the more we can receive His blessing. When a Jew finds
unity internally and a unity in the external world, then he or
she is truly blessed.
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David saw himself as a musi created for the e
of making music for God, a music which would be made even sweeter
and stronger by tension. Crises tu at him from all sides; he was
torn in every direction by an endless stream of problems and
tribulations. ile others might dread such difficulties David saw

suffering, writes in Yaaros Devash that the riddle of David’s incessant
singing and good cheer can be solved 1133, with the har.p. A Cal‘E.fl:lI
study of the workings of a harp will give us an insight into David’s
management of troubles and trials and will serve as a model for our
own lives.

e harp emits the richest sound when jts strings are very taut. The

harpist then plucks them, stretching the strings even more tightly

leasing them to vibra tly.

himself as a harp, whose strin must be pulled tightly to make music
— and which. unplucked. remains nfely mure s ke T
Thus, David's approach to affliction is no enigma at all To him,
adversity was not an unwelcome intruder, but rather an essential
Mﬁ%}; e sang constantly, under all

circumstances, for he was delighted that God endowed him with the
strength and skill to make the best of every situation.




If'v"”\ Taypeed - £ Tahy- o Y%

15 There is an idea that a test forces one to discover
levels of one’s own inner strength which were previously

idden. The difficulty of the test brings out that which would
have remained dormant without it. It is not Hashem who
discovers what you are capable of when you succeed, it is you!
Mystically, the concept here is that of bringing the potential into
the actual; before the test there was a level of power in the
personality which was potential only, after the test that power
has become actual, realized in the personality and in the world.
For Avraham Avinu to be able to sacrifice his son is not enough
— he must make that ability an action, he must bring it into the
world. What counts, in other words, is not what one can do, but
\yhat one actually does in life.
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Prayer is basically an awareness of man finding
himself in the presence of and addressing himself
to his Maker, and to pray has one connotation only:
to stand before God.* To be sure, this awareness
has been objectified and crystallized in standard-
ized, definitive texts whose recitation is obligatory.
The total faith commitment tends always to tran-
scend the frontiers of fleeting, amorphous snbjec-
tivity and to venture into the outside world of the
well-formed, objective gesture. However, no matter
how important this tendency on the part of the
faith commitment is—and it is of enormous signif-
icance in the Halakhah, which constantly demands
from man that he translate his inner life into
external facticity—it remains unalterably true tha‘t
the essence of er is th -
ence of being together with and talking to God and
that the concrete performance such as the recita-

tion of texts represents the technique of implemen- .
tation of prayer and not prayer itself.' In short,
prayer and prophecy are two synonymous desig-*r‘
nations of the covenantal God-man colloquy. In-
deed, the prayer community was born the very
instant _the prophetic community expired and,
when it did come into the spiritual world of the
Jew of old, it did not supersede the prophetic
community but rather perpetuated it. Prayer is the ¥
continuation of prophecy, and the fellowship of
prayerful men is ipso facto the fellowship of proph-
ets.

b
There are deep correlates of this idea: the neshama (soul)

_it_self is, in a sense, potential, and the mystical understanding is
that a neshama without a body cannot effect any change, it must
be brought j i i le world in order
toachieve — potential energy is notenough, actionis necessary.
Even deeper, we note that Hashem Himself found it necessary
to create a world —being able to doso was not enough for Him;

He thereby demonstrates to us most powerfully that potential
must be made concrete, crystallized into tangible reality.
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3° The difference between prayer and pr(;phécy
is, as I have already mentioned, related not to the
substance of the dialogue but rather to the order in
which it is conducted. While within the prophetic
community God takes the initiative—He speaks
and man lis in_the er community the
initiative belongs to man: he does the speaking and
God, the listening. The word of prophecy is God’s
and is accepted by man. The word of prayer is
man’s and God accepts it. *

24 ‘I‘Lmﬂ“ﬂf 58 . - - At a Jater date, when
the mysterious men of this wondrous assembly
witnessed the bright summer day of the prophetic
community, full of color and sound, turning to a
bleak autumnal night of dreadful silence unillu-
mined by the vision of God or made homely by
His voice, they refused to acquiesce in this cruel
historical reality and would not let the ancient
dialogue between God and men come to an end.
For the men of the Great Assembly knew that with
the “iithdrawal of the colloquy from the field of
consciousness of the Judaic community, the latter
would lose the intimate companionship of God and
consequently its covenantal status, In prayer they
fotind the salvation of the colloqu which, they
insisted, must go on forever. If God had sto

the covenantal colloquy was shifted from the Jeve

of prophecy to that of prayer.
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God specifically created human geings with physical limita-
tions so that we would not be self-sufficient. He created us
with the necessity of praying for our physical and material
needs. However, the acquisition of material needs is not sup-
posed to be the only thing that happens when we pray. Prayer
has two essential purposes: First, it is to be a vehicle through
which we can forge a relationship with God and make Him a
reality in our lives rather than an abstract concept. The second
purpose of prayer is for us to transform ourselves into more
developed people through having to ask God to fulfill our
physical and material needs.

3

35 6 -5 (2.

We can't get as excited about someone by simply thinking
about them as we can by verbalizing our feelings about them,
and to them. When we say something, the power of our s
crystallizes our feelings in a way that demands inner clarifica-
tion. Until something has been committed to words, it can
remain a nebulous feelj ur relationship to God requires
that our inner feelings become clear to us and that we use
words to express our feelings to connect with Him.

% Abraham arose early in the morning to the place where he had stood before HASHEM. 28 And

he gazed down upon Sodom and Gomorrah and the entire surface of the land of the plain; and
saw — and behold! the smoke of the earth rose like the smoke of a kiln. 2° And so it was when
God destroyed the cities of the plain that God remembered Abraham; so He sent Lot from
amidst the upheaval when He overtumned the cities in which Lot had lived.

33 Warllingde- R ok 193~13%

It is remarkable that almost all of the mitzvos consist of
physical actions — only a very few are performed by thought
or attitude alone. This means that the mitzoos function by
performance of physical actions which activate effects in the
spiritual realm. The action takes place here; the result occurs
there. There is no reward here because the reward for a
mitzva is the mitzoa itself: the reward consists of the effect
brought about by that mitzva which is experienced by the
neshama in the next world; the change, the growth which

takes place in the neshama of the person who performs that
mitzva is the reward itself.

t.g Bonding between this world and the next is effected
by mitzvos; the body performs the mitzva, the neshama
experiences the result; and since this world is the domain of
the body and the next is the domain of the neshama, a bridge
is formed between them.

3} .gldqs "\.;SS'BJ‘K\ S—W‘-W&S/

R’ Chama the son of R’ Chaninah said and the
Academy of R’ Yishmael also taught: As a reward for
the three [deeds of Avraham] Israel obtained three
things. As a reward for the “"milk and butter’’ fwhich
Avraham served to his visitors] they received manna,
as a reward for “and he stood upon them” they
received the pillar of the cloud, as a reward for “let
some water be taken” they were granted the well of
Miriam (Bava Metzia 86b).

-~
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3

Let us look more deeply. When the body is engaged in
performing a mitzva, the mind should be focused
appropriately - the body must perform its work in
physicality while the mind transcends the physical so that
the result is the translation of material into spiritual. If the
intention of the one performing the mifzoa is in fact to
perform a spiritual act, an act of Divine service, then the
physical action is elevated to the level of spirit, and the bond
between material and spiritual has been forged. If, however,
the intention is not transcendent at all, the mitzoa lives in

" this world only.
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